implied a double moral standard, degrading women in order to enable men to indulge their lust while being protected from the consequences of their own actions. When,
1874, she published reflections on the progress of the campaign, Butler called her pamphlet Some Thoughts on the Present Aspect of the Crusade Against State
Regulation of Vice. She urged her friends to keep constantly in mind 'the religious nature of our crusade, and the grave responsibility of those whom God has called to labour for the overthrow of the worst and longest-established form of social evil.' She also referred to the contemporary 'crusade' of American women 'against intemperance'.
5 Later in life she was to entitle her memoirs Personal Reminiscences of a Great Crusade. 6 Butler's use of the word 'crusade' was ironic insofar as it has been used against her in 1872 in a hostile article in the British Medical Journal, which described her campaign as a fanatical crusade … led by a small knot of agitators, singularly combining philosophical free-thinkers of the most extreme cast, with impressible women and sincere religionists, armed with the large funds which such appeals to passion are sure to provide, and canvassing the whole country with restless and unshrinking energy.
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By appropriating the word 'crusade' and giving it a positive meaning, Butler was boldly flying in the face of widespread contemporary usage and seeking to turn her critics' language against them.
Subsequent widespread use of the word 'crusade' in the twentieth century to characterise a range of vigorous moral and religious campaigns has also been reflected in the academic literature, notably in Ray Billington's The Protestant
Crusade, first published in 1938, a study of anti-Catholic campaigns in the United
States in the three decades before the Civil War. In 1978 Billington's lead was followed by Desmond Bowen in the title of a comparable book on Ireland, and in 1991 by the present author in his study of Protestant organizations in mid-nineteenth 3 century Britain. 8 The choice of word felt a straightforward one at the time in view of the obvious parallels with Billington's and Bowen's earlier books. Drawing on then still widespread popular usage, it seemed a obvious term to encapsulate the zealousness of nineteenth-century campaigns against Roman Catholicism, their sense of black and white confrontation, and in particular their perception of confronting fundamental religious error. In such analysis, moreover, a direct association was made between the ethos of 'crusade' and the rhetoric of 'Reformation'.
Accordingly in the context of this book it seems instructive to reflect on only on the more immediate relations of Pietism to Anglo-American evangelicalism, but also on the more distant but still powerful resonances and legacies of the other two major themes of the volume. Against this background the paper falls into three main sections: first, it offers reflections on the relationship of Pietism and evangelicalism;
second it explores the role of the motifs of crusade and Reformation in the conceptualization of nineteenth-century evangelicalism; and finally it examines the implications of this analysis for assessment of the role of religion as an agent of historical change.
From Pietism to Evangelicalism
The nature of the relationship between Pietism and evangelicalism is an important strand in a lively current academic debate regarding the origins of evangelicalism.
The agenda for this conversation was set by David Bebbington's 1989 book Evangelicalism in Modern Britain, which opened with a very widely cited definition of evangelicalism as characterised by four special marks:
conversionism, the belief that lives need to be changed; activism, the expression of the gospel in effort; biblicism, a particular regard for the Bible; and what may be called crucicentrism, a stress on the sacrifice of Christ on the cross.
Bebbington also asserted that 'There was much continuity with earlier Protestant traditions, but … Evangelicalism was a new phenomenon of the eighteenth century'. 9 8 Bowen 1978; Wolffe 1991 . 9 Bebbington 1989, pp. 1-2.
Thus he sees it as clearly distinct both from continental Pietism, and from Anglican, Puritan and Reformed Protestantism in the English-speaking North Atlantic world.
Other scholars, however, have over the last twenty years vigorously marshalled the evidence for a stronger continuity than that acknowledged by Bebbington While individual writers nevertheless refer to Pietism in various ways, it seems that the editors did not consider it a sufficiently important aspect of evangelical origins to merit attention in its own right. In the light of the weighty evidence to the contrary, one is left with the suspicion that this judgement reflects a particular theological agenda: an endeavour to represent evangelicalism as primarily a development of
Reformed Calvinism rather than of Lutheran Pietism.
The reality is that evangelicalism had diverse and complex roots. These came together in new combinations in the 1730s stimulating the innovative dynamism of the movement, which leads Bebbington to see this as a decade of distinctive departure. It may well be a useful metaphor in visualising this process to think of a large river, with headwaters rising in different environments but eventually flowing together make up a common stream. Of course the analogy starts to break down when one acknowledges that the stream of Pietism also flowed in a variety of other directions, but the image of a river is still helpful in suggesting both real continuity with the past, and changed characteristics after the confluence. It was essentially the radical and is an issue to which we shall return below.
Crusade and Reformation in Nineteenth-Century North Atlantic Evangelicalism
In It is humiliating (if it excite no stronger feeling) to read that reverend clergymen, who profess to belong to a pure and reformed church, should in these times of feverish excitement in Ireland, lead the way in the diffusion of the most implacable hostility among the parties engaged in this unholy strife.
They call upon the people of England too, to unite with them in this desperate crusade against the suffering mass of the Irish community. Oh, if we were to select one solitary instance whereby to prove the diabolical character of the Romish delusion, and to establish beyond a cavil its title to the distinguishing name of the Antichrist, we would point to the crusaders, rushing on their blood-stained way, with the transubstantiated wafer in their van, and the priestly invocation to the Holy Ghost pealing in their ears. In concluding this section, it seems appropriate to ask myself whether I would now, as Fortunes (1988) that during this same period 68 Olsen 1990 . 69 Thompson 1968 , pp. 411-40. 70 Noll 2002 . 71 Hatch 1989 , p. 9. 72 Brown 1961 Smith 1957 . 73 Young 1936 Hilton 1988. evangelicalism shaped the attitudes of the English middle class, especially their sense of masculinity, femininity and domesticity. Similar arguments have been made in relation to the United States by Mary Ryan and Nancy Cott, who argue that evangelical religion 'endowed women with a vital identity and purpose'. 74 In the wider non-European world, evangelicalism, through the overseas missionary movement, has been seen as spearheading the march of imperialism, with the zeal of missionaries for the spread of the gospel both placing them in the forefront of contact with indigenous peoples, and providing an ideological rationale for their subjugation.
Such views were especially widespread in both religious and academic circles at the time of the anti-colonial reaction of the 1960s. Such an explanation is beyond the province of the academic historian, but the 74 Cott 1977; Ryan 1981 . 75 Stanley 1990, pp. 11-31. prompts awareness of a world that was already much more culturally interconnected than is commonly supposed and very conscious of change, or at least of the need for change.
In the nineteenth century it is more plausible, but still not unproblematic, to argue that evangelicalism was a significant agent of change. It is easiest to trace and document such changes when they relate to core religious activities, to the building and transformation of church and chapel communities which had a substantial impact at the local level. In 1858 George Eliot in her novella 'Janet's Repentance' offered a compelling fictionalised account of the subtle and sometimes ambivalent effects of evangelicalism in changing the ethos of the town of Nuneaton ['Milby'] 86 Evangelical efforts were also highly significant in promoting the advance of educational provision for the lower classes -in both day and Sunday schools -and in ameliorating the physical as well as spiritual deprivation of nineteenth century cities -through the work of city missions from the 1830s, and eventually from the 1880s through the Salvation Army and the Church Army.
Evangelical crusades often had a double-edged quality. This was especially apparent in the divisive consequences of the anti-Catholic crusade, primarily but not only in Ireland, in an abiding separation of communities that owes quite as much to the nineteenth-century confrontation between crusading evangelicalism and ultramontane Catholicism as to the longer-term legacy of the Reformation itself. At the same time, such a judgement needs to be balanced by awareness of the extent to which the evangelical crusade was also a stimulus to the diffusion of constructive spiritual and social inspiration. Insistence on Sunday observance helped to curb the excesses of exploitative employers, but it also imposed oppressive limitations on those, notably children, who lacked the inclination for repeated church attendance and merely 84 Hall 2003, pp. 112-5, 161-73; Gordon 1992; Yarwood 1977 . 85 Hutchinson and Wolffe 2012, pp. 117-45 The construction of the war as a just 'crusade', moreover implied that that Christians who died in it could be assured of salvation, a belief that for some could slide into an heretical equation of martyrdom with death in the cause of the nation rather than of faith. 89 Such ideas were to recur half a century later amidst the even greater slaughter of the First World War.
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Conclusion
Alongside consideration of the role of religion in general and of evangelicalism in particular as an agent of change, there needs to be acknowledgement of a 'darker side'. To that extent, the 'new atheists' who use the historical record of Christianity as grounds for attacking its continued influence in the contemporary world set up a case that deserves to be answered. A response from historians seeking to develop a more balanced narrative and evaluation lies in part in drawing attention to ways in which religion has played more constructive roles in processes of change, in part in exposing and tracing the historical myths and distortions that have fuelled religious-motivated confrontations. In particular nineteenth-century evangelicals drew on a superficial and partisan understanding of the Reformation era. It is also helpful to develop George Eliot metaphor of 'melodies': if one feels a discomfort with the way that the intense personal devotion of early Pietism and evangelicalism eventually transmuted into the crusading language of the 'Battle Hymn of the Republic', first published in 1862, the issue surely lies with the process of transmission and adaptation rather than with the original impulse. And, above all, if historians are to play a useful role in providing the 87 Conybeare 1999, pp.282-5. 88 Stout 2006, pp. 82-3 . 89 Rolfs 2009, pp. 76, 82-3. 90 For example Winnington-Ingram 1914, pp. 74-5. 
